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uite possible. It is, however, conceivable that
the idea developed under the influence of Mahdyana
Buddhism, which possesses the notable triads of
Buddha, Dhy#ni-buddha, and Dbyani-bodhisattva
on the one hand, and of the Dharma., Nirmana-,
and Sambhoga-kéiyas of & Buddha on the other.
The Buddhist art of Gandhara, followed by that
of Tibet, China, and Japan, 18 prone to depict
groups of three deities, Buddhas, or bodhisattvas,
and 1t is to this influence that we may assign the
existence of such sculptures as that from the cave
of Elephanta, Bombay, which presents the three
gods in one statue, and affords the inspiration for
the eka milrtis trayo devah of the Matsya Purdna,!
s passage often wrongly interpreted to mean ‘One
God and three persons,

LrrarATORR —]J. Mulir, nal Sanskrit Texts, iv.9, London,
1878; A. A. Macdonell, Vediec Mythology (=GIAP iil. 1),
Strassburg, 1897 ; A. Barth, The Religions of India, Eng. tr.,
London, 1882 ; E. W. Hopkins, Religions of India, do. 1896 ;
A. B. Reith, Indian Myt (=Mythology 2
Boston, 1017 ; A. Griinwedel, 18t Art in India, Eng, tr.,
London, 1901; L. de la Vallée Poussin, JRAS, 1 Pp.
948-977 ; N. Sbderblom, in Transactions of the Third Internat.
Cong. for the History of Religions, i1, [Oxford, 1908) 891-410.

A. BERRIEDALE KEITH,

TRINITARIANISM. — See TRINITY, RE-

LIGI0US ORDERS (Christian),

TRINITY.—1. The term and concept. — (a)
The term * Trinity’ (from Lat. ¢rinitas) appears to
have been first used by Tertullian,® while the
corresponding Greek term ‘Triad’ (rpids) appears
to have been first used by Theophilus the Christian
apologist,® an older contemporary of Tertullian.
In Tertullian, as in the subsequent usage, the
term designates the Christian doctrine of God as
Father, Son, and Spirit,

() Although the notion of & divine Triad or
Trinity is characteristic of the Christian religion,
it is by no means peculiar to it. In Indian religion,
¢.g., we meet with the trinitarian group of Brahma,
Siva, and Visnu; and in Egyptian religion with
the trinitarian group of Osiris, Isis, and Horus,
constitnting a divine family, like the Father,
Mother, and Son in medisval Christian pictures.
Nor is it only in historical religions that we find
God viewed as a Trinity. Onerecalls in particular
the Neo-Platonic view of the Supreme or Ultimate
Reality, which was sug%ested by Plato in the
T'imeus ; e.g., in the philosophy of Plotinus the
primary or original Realities (dpxixal iwoordoes)*
are triadically represented as the Good or (in
numerical symbol) the One, the Intelligence or
the One-Many, and the World-Soul or the One
and Many, The reliﬁious Trinity associated, if
somewhat loosely, with Comte’s philosophy might
also be cited here: the cultus of humanity as the
Great Being, of space as the Great Medium, and
of the earth as the Great Fetish.

(¢) What lends a special character to the Christ-
ian doctrine of the Trinity is its close association
with the distinctive Christian view of divine in-
carnation, In other religions and religious philo-
sophies we meet with the idea of divine incarnation,
but it may be claimed that nowhere is the union of
God and man so concrete and definite, and so uni-
versal in its import, as in the Christian religion.
As Augustine said,® if in the books of the Platon-
ists it was to be found that ‘in the beginning was

13 N, Farquhar, Religious Literaturs of India, Oxtord,

1020, p. 149,

"(xmt.odiatur olxovoulas sacramentum, quae unitatem in
trinitatem disponit’ (adv. Prazean, 2). .

8 riis rpiddos, Tod Oeod kal ToU Adyov avrod kal Tis codlas
avrod é{l. 16). But ‘perha}:s the earliest appearance of the term
is in Clem. Ezon? . ex Theod. § 80; cf. A. Harnack, Hist, of

, Eng. tr., 7 vols,, London, 1894-99, ii. 209 n.

Enn. v. 1, clted by'O. O. J. Webh, God and Personality
(Giford Leotures), London, 1918, p. 43. ,

8 Conf. vil, 9; of. O, O. J. Webb, Problems in the Relations

of God and Man, London, 1911, p. 236,

the Word,’! it was not found there that *the
Word became flesh and dwelt among us.’? It is
the very central truth of Christianity that God
was historically manifest in Christ, and that He is
still revealed in the world as the indwelling Spirit
of the Church or community of Christ’s founding.
This Christian faith in the incarnation of the
divine Word (\éyos, sermo, ratio) in the man Christ
Jesus, with whom the believer is united through
the fellowship of the Holy Spirit, constitutes the
distinctive basis of the Christian doctrine of the

Trini‘fiy.

2. The development of the doctrine,—The limits
of this article greclnde any attempt to trace in
detail the development of the Trinitarian idea
from its beginnings in the Bible to its final formula-
tion in the orthodox creeds. In various articles of
this Encyclopedia this ground is traversed, such
as the comprehensive art. Gop; the artt. on
particular developments of ancient Christian
thought like the Alexandrian, Antiochene, and
Cappadocian Theologies; the artt. on individual
Christian theologians like Athanasius and Aungus.
tine ; the artt. on heretical phases of Christological
and Trinitarian belief like Adoptianism, Arianism,
Monophysitism, Nestorianism, It will be con-
venient, however, to take here a general con-
spectus of the development in question.

(a) The Old Testament could hardly be expected
to furnish the doctrine of the Trinity, if belief in
the Trinity is grounded (as stated above) upon
belief in the incarnation of God in Christ and upon
the ex;ilerience of spiritual redemption and renewal
through Christ. It is exegesis of & mischievous, if
pious, sort that would discover the doctrine in the
plural form, ¢ Elohim,’ of the Deity’s name, in the
recorded appearance of three a.niels to Abraham,
or even in the fer sanctus of the prophecies of
Isaiah. It may be allowed, however, that the OT
ideas of the Word of God and the Wisdom of God
are adumbrations of the doctrine, as recognizing
the truth of a various self-revealing activity in the
one God.

() In the New Testament we do not find the
doctrine of the Trinity in anything like its devel-
oEed form, not even in the Pauline and Johannine
theology, although ample witness is borne to the
religious experience
springs. None the less Christ is acknowledged as
the eternal Son of God and the supreme revelation
of the Father, and the quickening Spirit of life is
acknowledged to be derived ¢ from on igh.’* And
80, when the early Christians would describe their
conception of God, all the three elements—God,
Christ, and the Spirit—enter into the description,
and the one God is found to be revealed in a three-
fold way. This is seen in the baptismal formula,$
‘In the name of the Father, and of the Son, and
of the Holy Ghost,’ which at least reflects the
usage of the apostolic Church, and in which the
members of the Trinity are already all three
associated together. It is also to be seen in the
familiar words of St. Paul,® ‘The grace of the
Lord Jesus Christ, and the love of God, and the
communion of the Holy Ghost.’ This last has
been called, and justly so, the great Trinitarian
text of the NT, as being one of the few NT pass-
ages, and the earliest of them, in which the three
elements of the Trinity are set alongside of each
other in a single sentence. If the passage contains
no formulated expression of the Trinity, it is yet
of great significance as showing that, less than
thirty years after the death of Christ, His name
and the name of the Holy Spirit could be employed
in conjunction with the name of God Himself,
Truly, if the doctrine of the Trinity appeared

1Jn1l, 2Jn 114, 8 Lk 2449,
4 Mt 2819, 82 Co 1814,

om which the doctrine
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man, could not really exist if it did not thus
involve an internal manifold.? For the elaboration
of these fositions reference must be made to the
book itself. The discussion is cited here only as
illustrating a recent tendency in the a.i)plication, in
Trinitarian speculations, of the frincil) e of analogy.

5. Economic and essential trinity.—(a) e
transition from the Trinity of experience to the
Trinity of dogma is describable in other terms as
the transition from the economic or dispensational
Trinity (rpéros droxatyews) to the essential, imma.-
nent, or ontological Trinity (rpéwos dmwdptews). At
first the Christian faith was not Trinitarian in the
strictly ontological reference. It was not so in the
apostolic and sub.apostolic ages, as reflected in
the NT and other early Christian writings. Nor
was it 80 even in the age of the Christian apologists.
And even Tertullian, who founded the nomen-
clature of the orthodox doctrine, knew as little of
an ontological Trinity as did the apologists ; his is
still the economic or relative conception of the
Johannine and Pauline theology. So Harnack
holds,? and he says further? that the whole history
of Christologi and Trinitarian dogma from
Athanasius to Augustine is the history of the
displacement of the Logos-concegtion by that of
the Son, of the substitution of the immanent and
absolute Trinity for the economicand relative. In
any case the orthodox doctrine in its developed
form is & Trinity of essence rather than of mani-
festation, as having to do in the first instance with
the subjective rather than the objective Being of
God. d, just because these two meanings of the
Trinity—the theoretical,and the practical, as they
might also be described—are being sharply dis-
tinguished in modern Christian thought, it might
be well if the term ¢Trinity’ were employed to
designate the Trinity of revelation (or the doctrine
of the threefold self-manifestation of God), and the
term * Triunity’ (cf. Germ. Dreieinffkcit) adopted
as the designation of the essential Trinity (or the
dootrine of the tri-personal nature of God).*

(b) It should be observed that there is no real
cleavage or antithesis between the doctrines of the
economic and the essential Trinity, and naturally
#0. The Triunity represents the effort to think out
the Trinity, and so to afford it a reasonable basis.
The first Christians had with St. Paul a saving

experience of the of the Lord Jesus Christ,
and of the love of God, and of the communion of
the Holy Ghost;® and the theologians of the

ancient Church sought to set forth the Christian
experience in logical terms of reason. In the
effort they were led, inevita.bly, to effect an alliance
between the gospel of their salvation and the
;H:culntive plnlowpltlg, and more especially the
tonism, in which they had been trained, while,
in making room for the Christian gospel within
the world—not altogether hospitable—of the Greek
philosoph{‘,l:;hef found themselves translating their
empirical knowledge of God—the God and Father
of the Lord Jesus Christ—into a doctrine of
diversity or multiplicity, as distingnished from
merely abstract unity, within the divine Nature
itself. In other words, in thinking out the Trinity
they arrived at the Triunity. None the less the
test and most influential of the Christian
athers, Origen, Athanasius, Basil and the Greg-
ories, Augustine, all acknowledged that, for all the
light thrown upon it in the Biblical revelation, the
divine Nature remained for them a mystery tran-
scending reason.¢

1 McDowall, p. 218.
3 Hist. of Dogma, il. 200, 260. 8 Tb. ill. 8.
4 Of. W. N. Clarke, An Outline of Christian Theology, Edin-
h, 1808, gl 161.
:Cl goﬁlmi"gworm,m Dootrine of the Trinity, Lond
. J. R. Illin ne nity, London,
1907, ch, vi.

(c) It is claimed, however, especially by Catholic
thinkers, that, logical mystery as the Trinity un-
doubtedly is, it not only conserves the spiritual
values of the Gospel, but may be said to enshrine
or encasket them. The Athanasian Creed, e.g., is
declared to be in effect a sublime and magnificent
hymn of the Christian faith, having a power all its
own to stir and uplift the souls of believers with
the greatness and mystery of the divine redemp-
tion in Jesus Christ. That being so, it may
allowed that there is justice in the contention that
acceptance of the Triunity does not commit one to
the adoption of obsolete modes of thotght. but
only to acceptance of the authoritative Christian
tradition which the terms of the Greek philosophy
served to symbolize, and with whose continued
vitality they have become invested.!

(d) But in consequence of a wide-spread failure,
especially within the Protestant Church, to appre-
ciate the symbolism in which the traditional Christ-
ian convictions are embodied, and to recognize in
the dootrine of the Three in One any more than a
sacred mysterious formula, modern Christian theo-
logy is thrown back more and more upon the
historical revelation in Jesus Christ and the in-
ward experience of Christian believers as the
gzactical ground and basis of Trinitarian doctrine,

ing less concerned with what God is in Himself
than with what He has shown Himself to be—less
concerned with the Trinity of essence than with
the Trinity of manifestation. It is part of the
modern empirical movement in theology, chiefly
associated with the names of Schleiermacher and
Ritschl. When thus employed practically, as
interpretative of Christian experience, rather than
theoretically, as a doctrine o reality beyond and
even apart from experience, the Trinity may be
regarded as summarizing the different ways in
which the knowledge of God may be held. (1)
He may be thought of as the seli-disclosed God
and, as such, known to men as the ultimate and
absolute Being, whose ways are past finding out.
(2) He may be thought of as the self-disclosin
God and, as such, known to men in nature an
history and, above all, in the character and pur-
poses of Jesus Christ. (3) He may be thought of
as the self-img:rting or self-communicating God
and, as such, known to men as indwelling power,
God revealed, God revealing, God abiding—in these
three ways God makes Himself known, and they
oorresgond to the elements of the Father, the Son,
and the Holy Spirit in the Trinitarian formula.
If then, theoretically, the Trinity is ¢ the affirma-
tion of a full rich life in God as distinct from all
abstract and barren conceptions of his Being,’ it
is, practically, ¢the affirmation that the true
nature of God must be learned from his historie
revelation in Christ, and from the experience which
Christ creates.’?

(e) Doubtless such a statement is liable to the
charge of Sabellianism (modalistic Monarchianism),
but it may readily be defended against such &
charge. In Sabellianism the divine nature is an
abstract undifferentiated unity known only in
three successive modes or manifestations, none of
which is complete or grmanenb; they are but
names,® and may not translated into funda-
mental factors in the divine experience. Here the
elements of the Trinity are acknowledged to be
rooted eternally in unseen reality, so that God is
always the Father, the Son, and the Spirit, al-
though known through the threefold self-manifesta-
tion or not known at all,

(f) In the system of Christian theology the

1 Of. Ilingworth, p. 288, 3 Adams Brown, p. 162.

3 Epiphanius, Hoer. Ixii. ¢ &s elvas év uig vwoordoe rpeis bmu-
olas; of. J. Tixeront, Hist. des dogmes dans Panliguité chré
tienne, 8 vols., Paris, 1000-12, 1. 849, 4831,



